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The Sefas Emes's Amazing Revelation

Aharon Who Loved Peace Passed Away on Rosh Chodesh Av
a Tikun for Baseless Hatred Which Caused
the Destruction of Our Beis HaMikdosh

In this week's parsha, parshas Masei, we read
(Bamidbor 33, 1): yINQ IRYY MWR HYNRW? 112 2won A5KR”
“TINNY Twn A onINayh omyn — these are the
journeys of Bnei Yisroel, who left the land of Egypt
with their legions, led by Moshe and Aharon. Here
the Torah begins to enumerate the forty-two journeys
that Yisroel travelled from the time of the exodus from
Egypt until their arrival at the border of Eretz Yisroel.
As a general rule, the text does not describe all the
details of each journey, but merely suffices with the
description: “1IMM” “0wON” — they journeyed, they
camped.

This pattern is strikingly evident regarding their
journey to the Sinai Desert (ibid. 15): @yTb7n 1won”
“A170 727N MM — they journeyed from Rephidim
and they encamped in Midbar Sinai. The text makes
no mention of the momentous revelation at Har Sinai; it
simply relies on what was already described in parshas
Yisro. Notwithstanding, there is a significant departure
from this pattern concerning the journey from Kodesh
to Hor HaHar (ibid. 37):

Syn 01N YOR A¥P2 T 9T UM whpn won?
DIAINIT NIwA Dw NN, b by i b 112 TN
TAN2 WM WTIA2 DMYR PINRn SR 12 nxyb
2T MPA Mmw ARm onwn whw 1R TN Wt
“11 — they journeyed from Kodesh and encamped
in Hor HaHar, at the edge of the land of Edom:
Aharon HaKohen went up to Hor HaHar at Hashem's
command; he died there in the fortieth year after
the exodus of Bnei Yisroel from the land of Egypt,
in the fifth month, on the first day: Aharon was one
hundred and twenty-three years old at his death on
Hor HaHar.

Why did HKB"H, the giver of the Torah, choose to
recount Aharon HaKohen's death to us at Hor HaHar,
once again? Just five parshahs ago, in parshas Chukas,

the Torah chronicled Aharon's death in detail (Bamidbor
20, 28):'[): qryhNY TR TN AT wRHA ow TR NN«
DIWSW IR DK 1227 TN A0 T Do R
“587w? N2 53 o1 — and Aharon died there at the
top of the mountain; Moshe and Elozor descended
from the mountain; the entire assembly witnessed
that Aharon had perished: they wept for Aharon
thirty days — the entire house of Yisroel.

Additionally, it is worth noting that here the narrative
adds two important details concerning Aharon's passing
that are not mentioned in parshas Chukas. Firstly:5ym«
“s1 95 Hy 2 9 X 1100 1IN — as Rashi teaches
us, we learn here that Aharon passed away with a gentle
kiss, by the mouth of Hashem. Why isn't this fact
mentioned in parshas Chukas?

Secondly, the narrative here informs us of the month
and day that Aharon passed away: N2 MWwMMT WMINa”
“WTNS — on the first day of the fifth month — in other
words, on Rosh Chodesh Av. This is also mentioned in
the Shulchan Aruch with regards to historical dates on
which tragic events befell our forefathers (O.C. 580,
2): “INTIN NN 2N2 R — Aharon died on the first
of Av.

So, it is incumbent upon us to explain why the Torah
waited specifically until our parsha to reveal the date
of Aharon's death, rather than mentioning it in parshas
Chukas. Furthermore, the fact that the Torah mentions
this date at all is a tremendous novelty, not found
anywhere else in the Torah. even the dates that our
holy Patriarchs passed away and the date that Moshe
Rabeinu passed away are not recorded.

Aharon Passed Away in the Month of Av
the Month in Which the Sanctuary was Destroyed

Let us begin our enlightening journey with an
incredible insight found in the incomparable teachings
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of the Sefas Emes on our parsha (5659). He writes
that HKB"H arranged for Aharon HaKohen to pass away
specifically on Rosh Chodesh Av, because the second
Beis HaMikdosh was destroyed in the month of Av due
to the sin of baseless hatred, “sinas chinom." This is
stated in the Gemoreh as follows (Yoma 9:):

MW 0127 TwSW 1bn 270 T b NWRI wIpn”
wipn Hax ...0mT maber Ny N T may 12
A 1151 Dr7on MMM NNYRY TN PROW MY 1w
nRaw ASpww 755,010 nXIw 1A Y 1bn aan
mabwy MMy NHa T Ay May whw Taas oan
“om1

The Gemoreh states that the first Beis HaMikdosh was
destroyed because of the three cardinal sins. Despite
the fact that the people in the times of the second Beis
HaMikdosh occupied themselves with Torah, mitzvos
and charitable acts, the Beis HaMikdosh was destroyed
because of "sinas chinom” — teaching us that "sinas
chinom" is as serious and carries the same weight as the
three cardinal sins of idolatry, immorality and murder.

The possuk in parshas Chukas (Bamidbor 20, 29)
states clearly that the people wept for thirty days
after witnessing that Aharon had passed away. Rashi,
there, comments:h5 ,wim oywar ,HRwr N Ha«
1'21 M Hya a manx Hom obw T s mnw
“INWNRH WIR — everyone grieved over Aharon's death,
both the men and the women, since he was the ultimate
peacemaker — he promoted peace between disputants,
including husbands and wives. We also learned in the
Mishnah (Avos 1, 12): bw mmbnn nn amx S5
TA7pPNRY N1MAR AR AMN ,obw oMM obw amN STIANR
“11n5 — Hillel says: Be among the disciples of
Aharon — love peace and promote peace, love your
fellow creatures and bring them closer to Torah.

It is also well-known that which we have learned in
the Gemoreh (Berachos 7:):An1 [nNMa DprIy DI51TA¢
“Iman — the righteous are greater in death than
during their lifetimes. This indicates that tzaddikim
have the power to protect Yisroel even after their
deaths. Accordingly, the Sefas Emes explains, this is
why HKB"H arranged for Aharon HaKohen to depart
from this world specifically on Rosh Chodesh Av. From
the upper world, he can influence us to follow in his
footsteps and be: “mbw HmM MW 2MNR” — one who
loves peace and pursues peace. If we could accomplish
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this, we could correct the serious flaw of "sinas chinom,"”
which caused the destruction of the second Beis
HaMikdosh, in this very month of Av.

Every Rosh Chodesh Av Yisroel's Grief
over the Loss of Aharon is Awakened

We can add a spicy tidbit to his holy words based on
the possuk quoted above:TIIR YA 13 wa 53 RN«
“5Nw? N1 53 o1 DwSW IR NR 102N- - the entire
assembly witnessed that Aharon had perished; they
wept for Aharon thirty days — the entire house of
Yisroel. We also quoted Rashi's comment:, 587w n1a 5o«
AR Swm mbw § AN maw bh  owam Dwisn
“NWKS IR A1 1211 YA A -- everyone grieved
over Aharon's death, both the men and the women, since
he was the ultimate peacemaker — he promoted peace
between disputants, including husbands and wives.

It turns out, therefore, that on Rosh Chodesh Av all of
Yisroel wept over Aharon's departure, since he promoted
peace among the people of Yisroel. Consequently, Rosh
Chodesh Av was established, for all future generations,
as a day on which all of Yisroel mourn the loss of Aharon
HaKohen and the loss of his outstanding attribute, as
well — loving peace and pursuing peace. Due to the loss
of this attribute, we fell victim to “sinas chinom,” leading
to the destruction of our Beis HaMikdosh. If we are
inspired to repent and to emulate the ways of Aharon
— tfo love every member of Yisroel — the third Beis
HaMikdosh will surely be built, swiftly, in our times.

Now, we have been provided with a greater
understanding as to why the Torah chose to mention
the date of Aharon's passing specifically in parshas
Masei. For, in most years, the Shabbos on which we read
parshas Masei falls either on Rosh Chodesh Av itself
or onh the Shabbos on which we bless and welcome the
month of Av.

So, it turns out that parshas Masei represents a
preparation for Rosh Chodesh Av, the day Aharon
HaKohen departed this world. This is why HKB"H chose
to mention that Aharon HaKohen passed away on Rosh
Chodesh Av specifically in parshas Masei — for this is
the ideal time for us to recall why all of Yisroel grieved
over the loss of Aharon. By recalling the loss of our
ultimate peacemaker, we will be inspired to follow in his
footsteps and eliminate the serious flaw of “sinas chinom”
that caused the destruction of the Beis HaMikdosh.
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The Torah of Truth Was in His Mouth

To commemorate the passing of Aharon on Rosh
Chodesh Av, it is only fitting that we explain at greater
length the nature of his kedushah. We quoted above the
Mishnah from Avos (1, 12):r1mbnn ni amx Hone«
m™Man nx ams ,obw M obw ams L pnax bw
“T1N5 127pmi--Hillel says: Be among the disciples
of Aharon — love peace and promote peace, love your
fellow creatures and bring them closer to Torah. Why
does Hillel choose the phraseology “tn% 1a7pnY’-
-and bring them closer to Torah — rather than
“01pnY 127pM1” — and bring them closer to Hashem,
the Omnipresent? Additionally, what is the connection
between the fact that he loved and promoted peace and
that he brought people closer to Torah?

In fact, we find that the prophet praised Aharon
and associates his attribute concerning peace with
his powerful Torah influence over Yisroel (Malachi 2,
6):,nbwa Nyna X5 abwa ymba o nnak nmne
1112 "NOW 13 ,1vnN 2"WiT D13 NNR ']5.'! Mwma mbwa
“NIT NMINax N ']N'?)Q 12 1THN WP TN DYT R
— the Torah of truth was in his mouth, and injustice
was not found on his lips: he walked with Me in
peace and with fairness, and turned many away from
iniquity. For the lips of the Kohen should safeguard
knowledge, and people should seek teaching from his
mouth; for he is an agent of Hashem, Master of
Legions. The Gemoreh (Sanhedrin 6:) teaches us that
the prophet is speaking about Aharon HaKohen. Here,
too, what is the connection between “he walked with
Me in peace” and his Torah-influence on Yisroel-- for
the lips of the Kohen should safeguard knowledge,
and people should seek teaching from his mouth?

Also, in keeping with the spirit of the times, for at
this time of year we are occupied with correcting the
flaw of “sinas chinom" that led to the destruction of our
Beis HaMikdosh, why, indeed, is love for your fellow Jew
the foundation of the entire Torah? After all, the Torah
states (Vayikro 19, 18): 11 718 15 qy1% NAARY — you
shall love your fellow Jew as yourself: I am Hashem.
Rashi cites in the name of the Torat Kohanim:a7 MR«
“1n2 5112 553 17, X2y — according to Rabbi Akiva,
this is one of the basic principles of the Torah. In a
similar vein, the Gemoreh (Shabbos 31.) records how a
person who wanted to convert asks Hillel fo teach him
the entire Torah while he is standing on one leg; Hillel
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responds: TN 53 X1 r,Mayn x5 1anb uo Py
“13 5 RIT WD TR, 191 — do not do anything
to your fellow Jew that you would not wish done to
yourself; this is the basis for the entire Torah. When
all is said and done, why is it impossible to acquire Torah
without the attribute of loving your fellow Jew?

Our teacher, the Arizal, has warned us in Shaar
HaKavanos that it is essential to accept upon oneself
the love of one's fellow Jew prior to praying and during
one's Torah study:

NwAabn NDad naa nbbn oY DINTW omp”
A% nanxy mivn Py Sapiw My a5 Tmpyn
™ Awbid HRwr man R 55 mNb on md
SN mbibn San abbs inbwbn nbyn o omm by
DMAMT NAAN LIDAY M My abynb mbyb Hovm
Mmxyy 51535 xR 53 My Ama na opown
“bw DManT 1 IR AR RITI9RD

By having in mind to love every Jew as oneself, one's
prayers will then include the prayers of all of Yisroel;
this insures that they will ascend to the heavens and
produce results. Especially when one is learning Torah
with a group of friends, one should have in mind to love
all of those participating fogether in Torah study, as if
you are all limbs from a single body.

All of the Neshomos of Yisroel
Originate from HKB"H's Mouth

To answer all of these questions, let us present an
important principle found in both our early and later
sources. According to these sources, all of the Neshomos
of Yisroel originate from HKB"H's mouth, so to speak.
For, he blew a living soul into man from his mouth, as
it is written (Bereishit 2, 7):07INT NR DPHN 1 wM«
whih DN WM DA NNWwI ORI A5 TN A by
“r1n — and Hashem 6-d formed the man of dust from
the ground, and He blew into his nostrils the soul
of life: and man became a living being. Undeniably,
HKB"H is not a physical being, confined to the form
of a human body, and He cannot be fruly appreciated
by those limited to a physical body. Nevertheless, we
anthropomorphize HKB"H to better relate to Him and
to gain some insight into His being and His attributes.

Throughout the Torah, we find anthropomorphisms
relating to HKB"H. In Shemos (9, 3) it states: T n11”
“Japna T T — behold, the hand of Hashem is on
your livestock. Similarly, in Devarim (11, 12) it states:
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“Ta PYR 1 1” — the eyes of Hashem, your 6-d,
are upon you. Another example is found in Zechariah
(4, 10): “yaRm Hoa mwwvIwn Mt ST MY — the eyes
of Hashem, they scan the entire world. Also, it is
written in Yeshayah (66, 1): "ND2 DMwT 1 AN 107
“1537 D111 YN — so said Hashem: the heavens are
My throne and the earth is My footstool. The Shla
hakadosh discusses this phenomenon at great length in
the name of the Shaarei Orah (1); he writes that all of
these borrowed terms are conduits of sustenance and
forces of kedushah which are metaphorically compared
to parts of the body, which HKB"H utilizes to influence
this world.

Regarding this issue, let us quote from the amazing
words of the great Rabbi Chaim of Volozhin, zy“a, in
Nefesh HaChaim (1, 15):[FTAWwaT] NRIPIW PIYiT DINAKRS
NHN ,OTINTT NNRYWI NMa NINMan IR LTl '[“U'?:
1HR2 0bDMN NAW YD nNw Hhanm »b nwa Hionas
7QM NNW — although the word "neshamah” is related
to the Hebrew word for breath, i w1, it is not referring
to human breath, but rather to the breath from G-d's
mouth, as it were. He goes on to explain that the source
of all of Yisroel's neshamahs always remains above, so to
speak, in HKB"H's mouth. The portion of the neshamah
that descends to this world to clothe itself in a human
body represents mere sparks of light from the original
source. Here are his actual words:

NMNRNRLY LTRNY TAWAT NN TOIWIT NI DIRNRY
N2 513735 Ma pm ,obyma nannon amnyy
553 noina M MPYY PRY NW AN YD W
TIRn DIXFIINN MK XIXI MR P LLOTRA 1A N2
D155 1T 185 R Ba mbK o oaxt wxa by
SmbTT RMw

“For Hashem Grants Wisdom from His Mouth
Come Knowledge and Understanding”

Based on this principle, he explains (ibid. Chapter 16)
a fascinating statement in the Midrash (Shemos Rabbah
41, 3):

1 13 (02 75wn) 2T R KT awn SR o
o wyh T 2T b L aaan nyT nbn hon
1ax Hv1,1aK 155 NN R¥n DO NN MA R A
wpan MK 15 MK A awy e % mann nnx nomnn
mw by m% 1% una nwy b Inaw am ’OX
RITW M 531 ,/mon 0y 7 i, nh innab (N1 1aamm
71212M NYT 15NR N 1A
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The possuk in Mishlei states (2, 6): fTdM 1N 1 12”
“I11am Ny bn — for Hashem grants wisdom; from
His mouth comes knowledge and understanding. The
Midrash compares this to a wealthy man who has a son;
the son comes home from school and finds a plate of food
in front of his father; the father takes off a piece and
gives it o his son; the son says that he does not want
that piece but he only wants a piece from what is in his
father's mouth; the father fulfills the son's request.
Why? Since the son is dear to him, he gave him from
his own mouth. In a similar fashion, Hashem provides
wisdom; anyone who is dearer to Him, receives knowledge
and understanding from His mouth.

Concerning the meaning of this Midrash, the Nefesh
HaChaim writes:

MR WA 12 yhwnw anwnh MpY Jan nwpaw”
7an P5 nwaa byl PR WK L TRwan nana
N2 panb Hwnnw s wrtpn onwha My M anw
b oD1ra R1an PRW TR, RPTT DT NN
M poyi M Sy RS oR [ wat MK v nam
PR DTNAW D I W TN nunanm
SPand vy INa IR

He explains that just as the source of all Jewish
neshamahs is from HKB"H's mouth, so, too, the source
of the entire Torah is from HKB"H's mouth. From His
mouth came forth the voice and words of Torah to
Yisroel, as it is written (Shemos 20, 1): D¥p5K M2
“R5 Y8 021 55 R — Hashem spoke all of
these statements, saying. From this we are meant to
understand that anyone who wishes to draw sparks of
light from the source of his neshamah that is concealed
in HKB"H's mouth, must engross himself in Torah study
— whose source is also in HKB“H's mouth. By so doing, he
succeeds in drawing sparks of light to his neshamah from
its source.

This is also the meaning of the following segment of
the Midrash (Shemos Rabbah 41, 3): ymayw nywa”
YnwS Dwpan v, N nx 5aph o i by Srawen
(A X DMWIT W) INOW D LLLa“Qpn Ybhn Nvaan
71D MPWIN MPW? — when Yisroel stood at Har Sinai
ready to receive the Torah, they wanted to hear the
commandments directly from the mouth of HKB"H . . . as
it says (Shir HaShirim 1, 2): “ymb mpywian npw" — let
me be kissed with the kisses from His mouth. The
Nefesh Hachaim explains that at the exalted Revelation
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at Har Sinai, every person was enveloped and illuminated
by splendorous sparks of light, similar to the source of
the neshamahs itself in HKB"H's mouth, so to speak.

In this same vein, he adds a glorious idea addressing
the following statement in the holy Zohar (Acharei Mot
73.): RAMMIR 791 ,RTA KT PIWPNNR PR AT A
“HRIWN — three entities are interconnected — HKB"H,
the Torah and Yisroel. Seeing as the source of the
Torah is in HKB"H's mouth, and the source of Yisroel's
neshamahs is also in HKB"H's mouth, it turns out that
HKB"H, the Torah and Yisroel are bound together in
HKB"H's mouth — and the thread of three strands will
not unravel quickly. This is the gist of his holy words.

This idea provides us with a wonderful interpretation
of the possuk (Devorim 8, 3):v12% onbn by x5 ¢
“QIRA M 10 Ry 53 Sy oIRa M — not
by bread alone does man live, rather by everything
that emanates from G-d's mouth does man live. In
other words, we should not believe erroneously that once
HKB"H created man and blew a living soul into him that
he can continue to exist on his own by eating bread and
other foods. Rather: “DTINiT 71 7 10 Ky 52 Hy 137-
- by everything that emanates from G-d's mouth
does man live — man's continued existence depends on
HKB"H's continuous supply of sustenance from the source
of all of the neshamahs in His mouth. This is reflected
by the statement (Nechemiah 9, 6): nR M INNXY”
“0913 — and You sustain them all. Note that the word
“ITIM”, meaning sustains, appears in the present ftense
— indicating that this is an ongoing process.

The Source of All Torah Achievement
Is in HKB”H's Mouth

Continuing along this path, let us rise to the occasion and
address why love for one's fellow Jew is the foundation
of the entire Torah. The Taz writes (O.C. 47, 5):nRIN«
Twh IMynwna ww TNt iy onnb upnw my o
1PN 1A RITw Tman ROR Ny pwba iy k5, mn
NX1N! A QPO 1IRW 1NTT AnMN on 552 1mn ub
"IN DMMYL 1A Pan X 15. The daily blessing
recited before engaging in Torah study concludes in the
present tense TN “INX¢, instead of in the past tense
employing the term “InNY’; this indicates that the giving of
the Torah by Hashem is constant, every day and ongoing;
as we engage in Torah study, He provides us with new
reasons and insights.
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His message can be understood in light of the possuk in
parshas Vaetchanan (Devorim 5, 19): 9N 012711 NR”
5P 55ym nayn wRA nn T2 0abap B byt nam
“qor K91 5111 — these words Hashem spoke to your
entire congregation on the mountain, from the midst
of the fire, the cloud and the fog — a powerful voice
that was never-ending. Rashi interprets the end of
this possuk as the Targum does: “pob K91 21 5p” —a
powerful voice that does not stop. Since HKB"H's speech
and word are constant and eternal and do not cease for
a single moment, therefore we recite the formula 1n1”
“MMNT in the present tense — Hashem is constantly
giving us the Torah.

This teaches us that if one wishes to achieve Torah
insights, one must ascend to the source of the Torah in
HKB"H's mouth. From there, he provides new insights for
us every day — in keeping with the dictum X1 5112 517
“foY, his word is never-ending. Also in HKB"H's mouth is
the source of all Jewish neshamahs — where they exist
in true unity; however, when the sparks of light descend
from the source of the neshamahs to clothe themselves
in physical, human bodies, they separate from one
another.

It should now be clear why it is vital to embrace the
concept of “"ahavat Yisroel” — love for one's fellow Jew
— before engaging in Torah study and performance of
mitzvos. By loving one's fellow Jew and establishing unity,
we rise to the source of our neshamahs in His blessed
mouth; in this manner, we are privileged to receive new
Torah insights from the never-ending voice emanating
from His blessed mouth.

How magnificently this explains the phenomenon
that took place at "Matan Torah” (Shemos 19, 2): am”
“37171 721 58w ow — and Yisroel encamped there
opposite the mountain. Rashi comments in the name of
the Mechilta: “InX 252 MK WIRD” — they were united
as one, they camped as one, like one person with a
single heart. Based on what we have discussed, before
they could receive the Torah from HKB"H's mouth, they
had to unite as one: “INX 253 TNR WIRD”. By doing
so, they ascended fo the source of all sources, in His
blessed mouth, and merited to receive the Torah from
the source.

Now, from the positive, ideal state of affairs, we can
deduce what would happen if the opposite held true. If,
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chas v'shalom, there is "sinas chinom" and a lack of unity
among klal Yisroel, they would distance themselves from
the source of Yisroel's neshamahs in His blessed mouth;
as a result, they would also distance themselves from
the source of Torah in His blessed mouth. This is the
underlying message conveyed by the Tanna, Rabbi Akiva,
in his wisdom: “7Tn2 5172 553 77 1m0 A% nanxy —
you shall love your fellow Jew as yourself: this is an
essential principle regarding the Torah.

This enlightens us as well regarding Hillel's specific
choice of words:mbw amr 7R 5w 11mbnn N«
“sT1nb TA7pPRY N1Mam NN QMmN ,abw nTM-- Be
among the disciples of Aharon — love peace and
promote peace, love your fellow creatures and bring
them closer to Torah. He intended to convey the fact
that since Aharon loved peace and promoted peace
between a person and his fellow Jew, this very process
brought them closer to Torah. He succeeded in bringing
the people nearer the source of Torah in HKB"H's mouth,
for that is also the source of Jewish neshamahs, where
they are truly as one person with one heart.

“Let Me Be Kissed by Kisses from His Mouth”
from HKB"H's Mouth to Yisroel's Mouths

After much thought and consideration, I would like
to propose an interpretation of the prophet Malachi's
words of praise concerning Aharon:iTNMNT NN NN«
“Mnbwa R¥na K5 791 11Iba-- the Torah of truth
was in his mouth, and injustice was not found on his
lips. This interpretation is based on the brilliant words
of the 6r"a in his commentary on Shir HaShirim. The
possuk states (1, 1): “Umb Mprwin NPWwY — let me
be kissed by kisses from His mouth. Rashi comments
that the possuk refers to kisses from HKB"H's mouth
to Yisroel's mouths — like kisses exchanged between a
bride and groom.

The 6Gr"a points out that the Hebrew word “mb”,
ending with the letter “heh,” refers fo her mouth;
whereas, the word “1b”, ending with the letter “vav,”
refers to his mouth. In this possuk under discussion, the
word “WTb” is employed, containing both the letter *heh”
and the letter “vav" together. This alludes to the joining
of HKB"H's mouth — compared fo the groom — with
the mouths of Yisroel — compared to the bride. This
comparison is reflected by the possuk in Yeshayah (62,
5): “1pbx YOy wwr b3 Yy 1nn wwnm” — and like
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a bridegroom’'s rejoicing over his bride, so will your
6-d rejoice over you. Based on our discussion above,
we can understand Yisroel's request from HKB"H:1apwi«
“UTD Mp1wian — as Yisroel's request to join their mouths
with His; in other words, when they are engaged in Torah
study with their mouths, they should merit to receive
Torah insights from the powerful voice emanating from
His blessed mouth.

This, then, is the prophet's meaning: TN NN NMIN”
“UTD2 — Aharon successfully joined HKB“H's mouth,
so to speak, with the mouths of Yisroel. This union is
alluded to by the word “¥m5”, which contains both the
letter "heh” and the letter "vav." The possuk conftinues:
“PNbwa R¥n1 X5 15w — and how did he manage to
accomplish this feat? @M MK %1 MM obwa”
“Nyn 231wt — he loved peace and he pursued peace and,
in this manner, he brought them nearer the source of
Torah in HKB"H's blessed mouth; Mnaw 113 Mnbw 123”7
“UTIBN WP TNM NYT — they seek Torah specifically
“YMbn”, since he successfully joined the mouth of
Yisroel with the mouth of HKB"H; mxay 1 qxon 13”
“N11 — he truly was an agent of Hashem.

Alas, we can appreciate and understand why the Torah
reveals to us, specifically in parshas Masei: TR Hyn”
“51 0 By 917 911 5K [1571-- Aharon HaKohen went
up to Hor HaHar at Hashem's command. We noted
Rashi's comment: “TRMw1a Nnw Tabn 5110 Hy” — this
indicates that he passed away gently, with a kiss; for, the
literal translation of the text is "by Hashem's mouth.” As
mentioned, the Torah returns here to recount Aharon's
death fo instruct us to embrace his doctrine: amMNX”
“mHw MM M5W — one should love peace and pursue
peace. By doing so, we are able to connect with the
source of Torah in HKB"H's mouth. Therefore, HKB"H
reveals to us here that Aharon passed away “fTp"wia”,
with a kiss, consistent with the fulfillment of the
request: “UTD NP1 MPWY” — let me be kissed by his
mouth. He merited this unique form of death for having
successfully united the mouth of HKB"H with the mouths
of Yisroel.
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